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> A WORD FROM THE DIRECTOR

ALEXANDRINA DIAC
DIRECTOR GENERAL

WHERE DO ETHICS COME IN?
Where do ethics come into our lives, in our personal
and community decisions? Does it really have a place?
If so, what is it based on? And what is its source? And
then, what is the relationship between ethics and God,
between ethics and truth? Many of these types of questions come about today, when decisions affecting our
ways of seeing and acting are overturned: a destabilized
world economy, job losses, anxiety about an uncertain
future, loneliness, doubts ...

Dear readers and donors, despite the current situation, a
new academic year has started off well at the Dominican
University College, considering the restrictions imposed
by the civil authorities. The Foundation continues to
offer financial support. Thanks to you, during the 20192020 year, the College benefited from the Foundation’s
support of more than one million dollars in the form
of grants and scholarships. And for the year 2020-2021,
the College will continue to receive essential financial
assistance from the Foundation so that it can continue
its mission.

It must be recognized here that the awakening of the
soul will inevitably lead to asking ethical questions,
especially those that arise out of our relationship with The beginning of this academic year has also been
God. On the other hand, other ethical visions without marked by changes at the Foundation. After 10 years
a religious foundation can come about from a human of service as Chairman of the Board of Directors of the
being’s relationship with the
Foundation, Brother Jeanvarious contemporary golden
Louis Larochelle, OP, passed
the torch to Brother André
calves. We find today’s idols
What does the future have in store
and false gods in economic
Descôteaux, OP. Ten years of
for the human person, whose dignity active and generous involliberalism, in nationalism
that is elevated to the rank
vement. Many, many thanks
is rooted in its creation in the image
of religion, in an exaggerated
Brother Jean-Louis!
and likeness of God?”
individualism that stifles the
common good. These ways to
In closing, I would like to
self-actualization are contiput forward a question: why
nually offered to us through our social and cultural ins- is the teaching provided by the Dominican University
titutions. Some of the articles presented in this issue of College so important? The new president of the College,
Essentials echo this line of questioning.
Mrs. Brigitte Quintal, offers us her vision, as well as her
reasons, which led her to invest in such a mission. At
Moreover, this is precisely the line of questioning from the same time, Brother Bruno Demers, OP, dean of the
which we derive answers such as: what place should Faculty of Theology, presents us with reasons for ensuwe reserve for ethics in the current context? What does ring the future of theological reflection, in a new reality
the future have in store for the human person, whose with fewer educational facilities geared toward noudignity is rooted in its creation in the image and likeness rishing a passion for truth.
of God? Has physical health become an absolute value in
a society that denies death and human finitude? Does Thank you so much for your generosity toward our
our reliance on technology still offer some leeway for mission. Happy reading!
humans who must adapt to a new context? What about
truth in social debates and in political exchanges? What
kinds of ethics are Canadian businesses adopting?

Alexandrina Diac
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> EVENTS
Br. Jean-Louis Larochelle, OP

A TRIBUTE TO
BR. JEAN-LOUIS
LAROCHELLE, OP
JEAN DOUTRE, OP
PROVINCIAL PRIOR

Br. Jean-Louis Larochelle, OP, completed his term as president of the Dominican University College Foundation
in September of 2020 after ten years of service (20102020). He had previously been socius of Br. Yvon Pomerleau (who was the Provincial during that time), for eight
years (2002-2010) and director of the Pastoral Institute
for six years (1993 - 1999). During a portion of this time,
he was also prior of the Saint-Albert-le Grand Convent
in Montreal (1983-1988; 2008-2017).
Br. Jean-Louis is a man who has devoted himself to
serving the community of Dominican brothers in
Montreal, to their works and to the Dominican mission
of preaching the gospel to promote an understanding of
the faith in today’s Church. He never counted the hours
he worked, and was always available for discussion,
seeking the best ways to promote, encourage and direct
the Dominican mission in the service of the Church
of Montreal. His training as a sociologist and social
worker made him just as aware of life in the Church
of Montreal and Quebec, as of what was happening
around him in Quebec society. He knew how to nourish his vision of the Dominican mission, with the gospel in one hand and the daily newspaper in the other.
His vision was imbued with an enlightened awareness
of social movements, linked to a reflection drawn from
the sources of the Bible and of the Dominican tradition.
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As president of the Foundation, he collaborated with
three directors. Br. Jean-Louis is a person who loves
meetings, and long ones to boot! He would engage in
discussions to advance the paths of research in a shared work, with impetus and enthusiasm. He took the
time needed for the tasks required by the Foundation,
despite a busy schedule. He would always spare the
time for meetings with donors and future donors.

It is with a deep feeling of gratitude
that I thank Br. Jean-Louis Larochelle
for all that he has accomplished
for the Dominican University
College Foundation.”

NEW PRESIDENT
OF THE BOARD OF DIRECTORS

OF THE DOMINICAN UNIVERSITY COLLEGE FONDATION
Dear friends,
During the General Assembly meeting of the Dominican
University College Foundation, held on September
17, its members elected me President of the Board of
Directors. There are many challenges up ahead. In
today’s world, it is not easy for an institution like the
Dominican University College to be dedicated solely to
teaching philosophy, theology and pastoral theology. It
requires faith and creativity, which exists, and are very
much alive, at the College as well as at the Foundation,
whose role is to provide financial support. This why I
am accepting this mandate, with confidence.

I have confidence in the College’s mission. The ecclesial
and social context is changing rapidly. I am convinced
that the College will be able to hear and meet the expectations of a society that is always looking for meaning
and inspiration to support and guide its commitments,
faced with the many challenges down the road.

While clearly engaging in the service
of the Gospel and understanding the faith,
the College is able to enter into dialogue
with our era,

Confidence, first of all, in the composition of the Board
of Directors. There are people from all walks of life,
with a wealth of experience, and who care about the
progress of the Foundation and the life of the College.
Important measures, such as the formation of a governance committee, will be adopted shortly to ensure
compliance with the Foundation’s purpose, its growth
and sustainability. I will take this opportunity to thank
Brother Jean-Louis Larochelle for his excellent work as
President of the Foundation.

like Father Georges-Henri Lévesque, founder of the
Faculty of Social Science programs at Université Laval.

I also have confidence in the College’s new management team. This summer, the College has chosen a
new president, Ms. Brigitte Quintal, a lawyer and former college student. As a believer, she resolutely shares
its mission. The Board of Directors of the Dominican
University College has, meanwhile, a new President:
Ms. Ann Shephard. She also sat on this board for a few
years. I also have confidence in the faculty engaged in
concrete and rigorous teaching, sensitive to the social
and cultural context we live in.

Finally, I have confidence in you, generous donors, who
are convinced by the urgency and the necessity of the
College’s mission, and who never stop supporting it with
your generosity. Thank you in advance for your support.

Above all, I have confidence in the relevance and the
evergreen face of the Gospel. The dialogue willed by
God with humanity reached its peak when the Word
was made flesh. This dialogue continues to unfold in
our history. It still continues today. We are all called to
participate.

Andreé Descoteaux, OP
DUCF • AUTUMN 2020
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> THE LIFE OF THE COLLEGE

TEACHING IN
THE DOMINICAN
TRADITION
BRIGITTE QUINTAL

PRESIDENT OF THE DOMINICAN
UNIVERSITY COLLEGE

It is a pleasure to write a few words to you all, and to
say hello to our loyal partners, friends, donors, dear
collaborators, and students.
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Teaching is an act of mercy

In these constantly changing and
turbulent times, it is useful to remind
ourselves of what endures through time
and the chaos of events.”

When Saint Thomas Aquinas would ask God, prior to
reading or preaching, to chase away the “shadows of
ignorance,” he had a good understanding of how the
purpose of teaching (and, at a larger scale, of education) is to free us. By chasing away the shadows of
ignorance, education brings light to us, who have been
gifted with reason. Through illumination, we are rendered more human, alerted, and provided with the
opportunity to use our gifts, talents, and potential.
Chasing away ignorance, or teaching, is an eminent
act of liberation towards those near to us.

For those of us who work at the Dominican University
College, the Gospel, together with our Dominican
founding principles, continue to resist the hazards of
history. They also have the advantage of teaching us
about our reason for being here. Why do we place so
much importance on studying and teaching? Is this
some intellectual training exercise, or do these activities - that we dedicate so much time and energy toward
- have another, more profound goal, having to do with
the Gospel?

This is why education and teaching are, within the
great Dominican tradition, first and foremost acts of
mercy (Thomas Aquinas, Commentary on the Sentences, IV d.49 q.5 a.3 qc 3 ad.1). Their ultimate aim is,
in fact, to open people to the supreme knowledge that
is the knowledge of God, the source of happiness in
Man. For Saint Dominic, and eventually for his descendants, love for our neighbour, or mercy, means going
to meet them to reveal what is already implicit to them,
like a vague longing: they are loved by this God, who’s
name is Love.
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Open in the presence of God
This is how teaching and preaching constitute, for our
brothers at the pulpit, an act of charity toward others, in
the same way that theology and philosophy do for professors. Teaching, in our Dominican tradition, is primarily a recognition of the poverty and suffering of men
and women who lack a knowledge of God, and like Jesus
of Nazareth, as well as Saint Dominic, to be moved by
compassion. “What will become of the sinners?” prayed
Saint Dominic all night, as he conversed with God. This
all comes down to: “What will become of our brothers and
sisters who are without hope?” This is the urgent call that
animates the Dominican mission, and that is carried by
the Dominican University College. Awakening in Christ’s
light, in the presence of a benevolent God who is close to
those grasping for meaning in the shadows of their lives:
this is the first movement in the mission of teaching and
preaching. Going toward… : this is the mission ad extra.

Intelligence of faith
Having taken into account the ravages that an erroneous
interpretation of the Gospels can cause, Saint Dominic
was set, from the moment he entered the Order, to provide a solid education for those who were tasked with teaching in those early universities of the thirteenth century.
Experience had shown to him the importance of developing an intelligence of faith in order to shield against false
doctrines and false teachers. It is the second movement of
the Dominican order, the ad intra shutter. Here we focus
on those who have faith and who want to go deeper. Today
we still pursue, especially through theology, a mission of
teaching geared toward intelligence of faith.

In this way, the education offered by the Dominican
University College is not geared toward creating an intellectual elite.

All of the time dedicated toward training,
study and teaching is to collectively
progress toward a better understanding
of the mystery of God.”
Here, since it is the Gospel that is both the starting point
and the goal of the exercise, everything starts with contemplation. Indeed, it is as intended in the Domincan tradition
to “transmit the fruit of contemplation to others” (“contemplata aliis tradere”) and to illuminate others of the light
which emanates from contemplation, for it is “Better to illuminate than merely to shine, to deliver to others contemplated truths than merely to contemplate.” (Thomas Aquinas,
ST 2a 2ae q.188 a.6).
In this Fall of 2020, and in the unusual way in which it is
taking place, most definitely due to the global pandemic
that affects us, I would like to wish, particularly to those
who are going back to classes, whether online or otherwise,
a year filled with hope. Did you know that what pours forth
against all expectation - while everything else seems to be
going along with it - and which takes us by surprise in a
certain way, comes from God’s unexpected plan?
Wishing you all a good year, filled with joy and hope!
DUCF • AUTUMN 2020
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> THE LIFE OF THE COLLEGE

OUR CHURCH
AND THE
CHALLENGE OF
THEOLOGICAL
TRAINING
BRUNO DEMERS, OP
DEAN OF THE FACULTY OF THEOLOGY
OF THE DOMINICAN UNIVERSITY COLLEGE

OVER THE PAST 25 YEARS, WE IN QUEBEC HAVE WITNESSED A CONCERNING PHENOMENON FOR
THE FUTURE OF OUR CHURCH: A STEADY REDUCTION OF SERVICES FOR THEOLOGICAL TRAINING.
FACULTIES OF THEOLOGY HAVE SHUT DOWN, STARTING WITH THOSE IN THE UNIVERSITÉ DU
QUÉBEC NETWORK: RIMOUSKI, TROIS-RIVIÈRES, AND CHICOUTIMI, FOLLOWED BY THE UNIVERSITY
OF SHERBROOKE.

The Faculty at the Université de Montréal has become
an Institution for religious study, and the Institut de formation théologique de Montréal suspended its activities last July. The inescapable law of supply and demand
took effect: a reduction in the number of students means
a reduction in theological services offered by universities. The Université Laval and the Pastoral Institute
are the only options left for francophone students.

And yet, the Church will always
require theological thinking.
Perhaps even more so when
it is under constant change.”
The initial reason as to why it is needed is because faith
demands it. Our belonging to the God of Jesus Christ isn’t
simply some emotional phenomenon. Our confession of
faith already carries knowledge and intelligence; it has
content. Something new and intelligible has been given
to us in the act of believing in the God of Jesus Christ.
As Saint Augustine said, theology is faith in search of
understanding. Indeed, believers are always looking for
a better understanding of what they believe in.

8
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Another reason is the society in which we live. We
citizens are always in search of a better life, and continue to ask fundamental existential questions. They are
asked in today’s parlance, with a particular understanding of the world in reference to a given set of historical events. Faith could only accompany this search if
it is present in a vocal and credible way. We cannot be
content with yesterday’s interpretations. Faith needs
to express itself with words and with today’s cultural context, in order for the Gospel to shine on our
contemporaries. This is the challenge of inculturation.
Furthermore, today’s worries sometimes lead us to
discovering potential in the Gospel, and a Christian
tradition that does not doubt us. For example, encountering other religions has made us realize that many
passages in both the Old and New Testament hint to an
openness toward other beliefs. The issue of refugees
and immigration also lead us to new discoveries today.
Our understanding of the revelation progresses. And
for this, a rigorous theological reflection is required, a
dialogue with other sources of knowledge, according
to the contemporary criteria for science and thought.
It is important to maintain a universal type of theological thinking.

Finally, theology is also a big contributor to the life of
the Church. Theologians help us to understand founding Scripture and the great assertions of our Tradition.
But they are not satisfied with mere explanations. They
also help Christians formulate their experience in faith
within the framework of contemporary life, as well as
the experiences that help to evolve the Church’s sense of
togetherness, its organization, functioning and ways of
celebrating Christ, who is still present in the community.
The job of theology is therefore to also create according
to the new challenges that we encounter. It is an enormous contribution to the lucidity of the ecclesial body.
At the crossroads between church and state that we are
familiar with, the Dominican University College’s Faculty
of Theology seeks to continue serving the Church, which
is still in need of better understanding the Gospel in
light of today’s challenges, and to provide the means to
carry out its mission in the manner needed. It relies on
the excellence, skills and experienced team of 14 fulltime professors in Montreal and in Ottawa, covering all
fields of theology, and thereby ensuring its vitality and
influence.
Our faculty maintains both a civil and canonical status.
Through its incorporation into the Dominican University
College it has been able to confer all the civil degrees,
that is to say from the certificate to the doctorate level in
theology, since 1967. In 1974, the Roman Congregation
of Universities conferred the power to confer canonical
degrees on all students (baccalaureate, license, doctorate) College’s Faculty of Theology.
Our Faculty of Theology now offers and manages the
Civil and Canonical Baccalaureate program in Montreal,
as the Pastoral Institut celebrates its 60th anniversary.
The Ottawa campus will continue to offer a certificate
and support graduate studies in theology; namely, at the
masters and doctorate levels. We should also remember
that it houses the Faculty of Philosophy.

The roots of the Pastoral Institute in the life of
Montreal’s Church provide an environment conducive
to the reorganization of our Faculty of Theology. We
offer courses in Montreal, but also undertake the education of pastoral agents in the dioceses of Saint-Jérôme,
Saint-Hyacinthe, Saint-Jean-Longueuil, and even
Rimouski. For several years, the Institute has also developed multiple partnerships, discussion tables, etc. in
the fields of evangelization, education in the faith, and
other subjects. These demands of reality on pastoral life,
on the ground, have helped us to develop a style of theological reflection, which combines rigorous research
and attention to the real problems in the Church’s
modern context. This expertise is very much in line
with the reform of theological studies called for by the
Roman document Veritatis Gaudium: The Joy of Truth,
which incorporates Pope Francis’s call for a missionary
turning point.
Our Faculty is not idle. Twenty-two new students have
enrolled for a degree this fall, in addition to the ones we
already had. Due to Covid, all 3-credit courses are now
offered by videoconference, thus leveraging our resources
in Ottawa and Montreal. The course on the Gospel of
Mark, given by Father Michel Proulx, for example, is often
accessed by 37 students. We are therefore resolutely committed to the new digital direction. Even more students
can now benefit from our courses. We will evaluate the
experience at the end of this academic year.
I will end by thanking the donors of our College. Many
religious communities support social works in line with
the charism of their foundation. This is a live and relevant testimony.

But there is an urgent need
that is ever growing: that of securing
the future of theological thought
in the Church here.”
The Gospel and the Christian tradition will always provide possibilities for inspiration and action, springing
from the worries around everyday life. It is important
to ensure its enduring understanding and to support
research.

DUCF • AUTUMN 2020
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>  TESTIMONIES

CATHERINE PRUD’HOMME
MASTER’S STUDENT IN THEOLOGY

IN SEARCH OF TRUTH AND JOY!
When I was 19, I began studying theology and, until this ject may have been fine, but it may not lead to a stable
day, my presence on the school benches - alongside semi- future. Oh dear! I said to myself. When we have God as our
narians, brothers and nuns, or devout lay people - has horizon, how do we accept these kinds of remarks? God,
raised many questions. As soon as I finished my college who does not wait for us on the horizon, waits for us every
studies in social sciences, I chose
day in our own reality. For example,
to let myself be carried away by
how many people need a breath of
the grace of the Lord. It may sound
hope in hospitals, among the sick
irrational, even reckless, but is
and dying, with grieving families;
God, who does not wait for us
there any better wisdom than that
parishes with parents and childon the horizon, waits for us every in
of God? After three years of sturen who are preparing to live the
dying for the baccalaureate, I am
sacraments; in military chaplainday in our own reality.”
cies; in schools where we can give
now underway in my second year
back what we have received by teaof research for a master’s degree at
the Dominican Pastoral Institute. I am passionate about ching in turn; in our families, with our children, with our
my research on the beauty of the cross, and by my desire brothers and sisters. In short, we are called to radiate His
light and His joy, because of who we are and what we do.
to show this beauty emanating from the face of Christ.
I would like to take this opportunity to thank all those who
have supported me, and still support me in this commitment today: first my parents and my brothers and sisters,
because they constantly help me in pushing my thoughts
further, sometimes over very long discussions. I must also
thank the professors of the Institute, who are true “fountains of knowledge.” They are dynamic and passionate,
and allow us to move forward on the path to knowledge.
Finally, I must thank the Dominican University College
Foundation for its financial support. This support has
enabled me to focus more on my studies, to give more
time to my academic work and to invest myself generously
as a volunteer at my parish.
Now, you might ask, where will all this lead me? Several
people have told me, seeing what I was doing, that my pro-

10
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Finally, I invite you all to consider this opportunity, which
is offered to us, at the Pastoral Institute, to deepen our
knowledge of the Church, Christ, the Saints, the Fathers
of the Church, Christian morality, and history. Let us
remember that we are called to carry the beauty of the
faith, and its joy and hope into the world. In truth, based
on my experience at the Institute, I can say that there is
something for all thirsts and all tastes!
Today then, I send out a challenge! Come and see! Come,
come and delve into your questions, and perhaps your
fears. I can assure you that a wonder is waiting!
May the Lord always keep us in joy and in peace!

OUTSTANDING
EXPERIENCE
AT THE DOMINICAN
UNIVERSITY COLLEGE
BRANDAN TRAN
MASTER’S STUDENT IN PHILOSOPHY

I am a relatively young, married Catholic man, a father,
a graduate student of philosophy, a small business
owner, and the son of refugees. Before I began my
studies as a grad student, I worked in construction on
Prince Edward Island. The Foundation scholarship
allowed me and my young family to make the big move
from Prince Edward Island to the Ottawa area so that I
could pursue my love of philosophy.
In my time at Dominican University College, I was able
to participate in some student events, including the welcome barbeque and scavenger hunt, the annual hike, a
concert night, an evening at the symphony orchestra.
To these events were added philosophical conferences
organized by the College. I have had very engaging discussions about philosophy, Catholicism, and the empirical sciences with some likeminded students and professors. I was also able to work part-time on campus
in our unique student-run library, where I could earn
some money for my family and learn certain skills that
I would not have otherwise learned at any regular parttime job. This close connection with other students and
professors is really only possible at a small institution,
like ours. I have also had the opportunity to participate
in a Dominican-minded, student-led volunteer group.
At my behest, this volunteer group has made some
trips downtown with homemade bologna sandwiches,
granola bars, cookies, juice boxes, and water bottles to
greet and to provide lunches to the homeless, hungry, or
lonely. Opportunities for these concrete acts of mercy,
and the time to be able to engage with student life,
would never have been possible if I were working fulltime to pay for tuition, food, rent, and other expenses
in the city. Thanks to the Foundation scholarships,

I was afforded the time to participate in student life,
intellectual life, parish life, and family life at home.

To all the Dominican University
College Foundation donors, therefore,
I would like thank you for your charity.
I am eternally grateful for it.
Your continued generosity allows me
to pursue a love of truth ”
without having to pick up a hammer and saw. I was
able to spend this extra time with students, professors,
and books, as well as before the Eucharist and with the
needy. But most importantly, the time afforded me with
my wife and young child is invaluable.
To prospective students, I would like to encourage you
to join our little cadre at the Dominican University
College. You will find as much of a home. I hope to see
you in our hallowed halls in the near future.

DUCF • AUTUMN 2020
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>  TESTIMONIES

DESPITE
EVERYTHING,
THIS GOD OF
FAITH AND HOPE
HAS NEVER
STOPPED CALLING
OUT TO ME
BERNARD CHEVRIER

I was born in a devout Catholic family, and began to
learn about a loving, all-powerful God from a young age.
The love of my parents, their joie de vivre and openness
to others has made a lasting impact on my life.
In school, the superiors of the congregation of the
Frères du Sacré-Cœur provided me with a religious
sense and education. These beliefs came into question
between 1950 and 1960, during my college and university studies. Society at the time was undergoing a profound change; young people abandoned religious practice, seminaries were emptied and the liturgy seemed
incapable of renewing itself. The Church’s moralizing
discourse, even its dilapidated framework, no longer
corresponded to the demands of the upcoming generation. Struggling against the new waves of thought, the
God of my childhood was being seriously challenged.
We college students regularly talked about current
issues, including the gap between rich and poor, the
horrors of war and underdevelopment in the Third
World. Over time, other issues would come up: human
rights violations, the rise of extremism, racism, and
drugs. In the midst of these injustices and plagues, we
wondered why God was not intervening. If He did exist,
why was He not making himself heard?
In the meantime, the Fathers of Vatican Council II entered into a dialogue with Christians, hoping to strengthen their membership in the Church, and in some
cases even return to it. However, all of these changes

12
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were not enough to meet the wave of expectations;
people kept leaving, and the clergy appeared powerless
to support their places of worship. Moreover, the secularization of society compromised several effects of the
recommended changes.
As I came of age, and was often confronted with the
pangs of life - illness, suffering, the death of loved ones
and setbacks in friendship - I found myself in search of
a new model of commitment.

The vast array of leisure and
entertainment that consumer society
offered was not enough to quench my
thirst for happiness, nor was it able
to bring meaning to my life.”
While an inner voice kept calling out to me, the faith of
my ancestors rose from the abyss.
Searching for a point of reference that was worthy of
my exciting aspirations, I devoured the works of philosophers and novelists such as Maritain, Mounier, Weil,
Camus, Dostoyevsky and Malraux. In subsequent readings, Saint Augustine would emerge as a haven for my
soul, a lifeline.

The author of City of God wrote that, since the beginning of the world, two cities have moved forward and
confronted each other without respite: one being a
source of confusion, self-love and earthly happiness,
while the other being justice, peace and the quest for
the afterlife. One rejects Christ as the centre of the universe, while the other claims Him.
For this great theologian, such a confrontation remained at the centre of history; until the end of time, wheat
will remain mixed with the chaff, and good will stand
opposed to evil. At the hour of judgment, the wheat will
be cast aside from the chaff and the truth will triumph.
And Dostoevsky’s words offered me extra comfort: “If
someone proved to me that Christ is outside the truth
and that in reality the truth were outside of Christ, then
I should prefer to remain with Christ rather than with
the truth. If someone were to ask me to choose between
Christ and the Church, I would choose Christ, knowing
that institutionalized religion on its own would make
me a non-practitioner.” Wiser now than I was as a tee-

nager, I don’t try to understand why God seems to be
hiding. As Solzhenitsyn puts it so well: “I believe that
the fault lies in each of us and not in God.”
Other authors accompanied me on my journey towards
truth, peace, and wholeness: namely, Theresa of Avila,
Jean de la Croix, Pierre Teilhard de Chardin, Thomas
Merton and Henri Le Saux.
And when I travel abroad, I always look for a monastery
or an old abbey.

The bare splendour of its architecture,
the harmony of its liturgical song and
the purified rite of its celebrations amaze
me, elevate me to the beautiful,
the true, the eternal...”

Bernard Chevrier
An author and a historian, Bernard Chevrier made his career in federal administration. As a student and auditor of the Dominican University College for
several years, he shares with us his reflections on the evolution of his spiritual
journey.
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>  ETHICS AND SOCIETY

YOU WERE SICK,
BUT I WASN’T
ABLE TO
VISIT YOU1
THOMAS DE GABORY, OP
INVITED PROFESSOR AT THE DOMINICAN
UNIVERSITY COLLEGE
THE COVID-19 PANDEMIC CHALLENGES OUR ETHICS
AROUND CARE, AS ISOLATING THE VULNERABLE IS
NECESSARY FOR THEIR HEALTH, BUT RISKS BRINGING
ABOUT SUFFERING AND SOLITUDE.

Better protection by isolating and closing off
Thousands of elderly people have died alone during
the spring of 2020 as a result of the Covid-19 pandemic,
especially in the Quebec CHSLD residences (centres for
long-term care) and in France’s EHPAD’s (residences for
elderly needing special care). In order to better protect
the vulnerable, highly strict isolation measures were put
in place, along with a moratorium on all visits. Families
were considered to be potential dangers, as they could
be contagious. This created as much suffering for the
sick (isolation bred solitude) as it did for families (feeling
guilty, sensing that they abandoned their relatives), and
even the caretakers (feeling that they didn’t do their jobs
well, or feeling powerless). Many would have wanted to
say, “Grandma, you were sick and I visited you,” but the
reality was something completely different: “Grandma,
you were sick but I didn’t visit you, and you died alone.”
More painful still, some centres for people with intellectual disabilities have been forced to strictly confine
residents who are Covid-19 positive in their rooms, to
avoid infecting others. Isolating an elderly person is
difficult enough, but locking up a person who does not
have the faculties to understand such an act, which
limits their freedom, is even more complicated. Many
teams of social workers and caregivers have painfully
experienced these strict measures that fly in the face of
standard values of care and humanity.

1
This title is a modified version of the one in my new book, proposing an
anthropological and theological reflection on the themes of sickness, health
and healing: Thomas de Gabory, Tu étais malade et je t’ai visité. Médecine,
guérison et salut, Paris, Cerf, 2020.
2
On June 2, 2020, the official figures are 3020 people dead in the Quebec
CHSLD’s, and 9820 people dead in France’s EHPAD’s, due to Covid-19.

14

ESSENTIALS • VOLUME 18 | NUMBER 2

The urgency of the health crisis and
the constraints of public health have led
these professionals to make decisions they
would never have imagined and which
ethics must now question.”
For Christians, isolation and confinement measures
aimed toward preserving good health, whether it is for
oneself or others, seems to conflict with the values in
the Gospel. In the parable of the Last Judgement, Jesus
said: “I was sick, and you visited me.” (Mt 25). He was
asking us never to abandon those who are suffering.

First look at the positive, then question
We must first point out that, for once, the economy didn’t
have the final say. The choice was made to prioritise the
vulnerable, at the risk of an unprecedented economic
crisis. Moreover, younger people, who are less fragile,
sacrificed themselves to protect their elders. The pandemic inspired a sense of altruism: for example, wearing a mask is more about protecting others than oneself. Finally, we must recognize that the elderly living
in the CHSLD’s didn’t die alone. On the contrary, they
were accompanied by the staff, the devoted caretakers
that the world applauded every evening.
Based on this assessment, we must ask ourselves: to
what point must we go in order to protect the vulnerable? Should we put them under strict confinement, or
preserve their individual liberties at the risk of spreading a deadly disease?

At the very beginning of the pandemic, the context was
one of urgency, which required a public health policy
that went as far as curtailing individual freedom. The
urgency and obligation to protect the community’s
health justified these draconian confinement and isolation measures. Healthcare professionals should therefore not be accused for having isolated their patients,
risking suffering and solitude.
This urgency doesn’t allow for ethical reflection, but it
can only happen once, and the curtailing of individual
liberties can’t be extended for very long. This begs another question: what must we do now?

Care must extend beyond physical health
During the pandemic, physical health became a prized
value that justified isolation measures, diminishing
personal liberties, as a means to preserve it. What was
justifiable during that urgent period no longer seems
reasonable today. Of course, physical health is indeed
important, but it is not the sum of the person. Wellbeing is not confined to the body. Human beings are
social creatures. In order to live well, they must be in
a loving environment, and connected to a network of
relationships. The care given to a sick person isn’t only
geared toward physical health, but to a more holistic
well-being of the person. Medicine may prolong life,
delay death (which is what happens every time one is
cured), but above all it can improve living conditions
and accompany the living so that they are not alone in
their suffering. A relationship is already a form of care.
Healthcare professionals have a mission to take care of
those who are entrusted to them: this kind of care isn’t
only geared toward the body, but more importantly to a
holistic well-being that includes a link to society.
Why must health become an absolute value, to the
detriment of social connections that are necessary in
life? It seems to me that a society which denies death
and human finitude will eventually deny the liberty
of those who it wishes to protect. The intention here
may be good, but the means are debatable. Hiding and
denying death creates an incredible collective anguish
in the face of our vulnerable and mortal human condition. This leads to a fanatic hygenicism that risks
imposing a lonely end of life for the elderly, under the
pretence of protecting their health, and confinement
measures that risk exacerbating mental illnesses.
Accepting human finitude must not lead to taking
irrational risks, but denying it may incite exaggerated
constraints in order to preserve health at all costs. It is
one thing to protect one’s health; it is another to preserve it at all costs, no matter how.

New ideas to discover together
Aristotle may help us to think of ways to preserve a
social connection despite the isolation. These two aims
aren’t necessarily mutually exclusive. For this philosopher, good human actions must maintain a fine balance
between two contrary excesses. Is it not excessive to
impose total loss of freedom to a vulnerable person?
On the other hand, is it not excessive to disregard any
form of isolation, risking the spread of a deadly virus
from one person to another? One must find a middle
ground, a balance - albeit a precarious one - between
the total denial of personal freedom (to preserve health
at all costs) and absolute freedom (risking death).
It would seem inhuman, today, to continue mandating
solitude. The constraints of self-isolation require a surplus of imagination in order to maintain a human relationship. This is why the reasonable objective is rather
to trust healthcare professionals and social workers by
giving them enough leeway to provide care. They are
inventive and creative enough to maintain a relationship. The goal for everyone now, is to prevent isolation
from leading us to solitude.
For vulnerable people who must be isolated when testing positive for Covid-19, there are solutions for maintaining social ties, despite the necessary confinement.
For example, in some facilities, staff have decided to
regularly greet residents locked in their rooms through
the windows. It’s not much, but it’s much better than
nothing. Universities are organizing online courses, so
it would be possible to transpose these communication
techniques to hospitals and health centers in order to
preserve the link to society.
For vulnerable people who are not contagious, they
should always be included, as much as possible, in
decisions that affect them and their families. Some
people are well-aware of their finiteness, and don’t
deny the death that is coming. Why prevent the elderly
who would agree to take a risk, measured and freely
consented, to live the last joys of their life surrounded
by their children and grandchildren, or their friends?
Why not ask them what they prefer?
In any case, “gestures of obstruction” should not be
to protect one another, but to act as “gestures of protection” against a dangerous virus. “Social distancing”
should not put the entire world aside, but rather serve
only as a “physical distancing” that still allows for
human relationships. Could a life without relationships
still be a human life?

Thomas de Gabory, a Dominican from the province of Toulouse, is a priest and a doctor. After
having received his two PhD’s, one in Theology and the other in Philosophy, he led various
humanitarian efforts, mainly in Haiti, Madagascar, Congo and India, before founding a care
facility in Manila, Philippines, which provides end of life care for the abandoned and homeless.
He has been assigned to the monastery in Ottawa, where he is an invited professor at the
Dominican University College, teaching courses in Moral Theology and Bioethics.
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THE UNICORN
AND THE
PANGOLIN
ÉRIC SALOBIR, OP

It happened one fine morning, in the early spring
of 2020. The day before, we had been talking wildly
about the all-powerful artificial intelligence, about
this unique entity that will alter our state as humans.
And then, the unexpected - or rather the unthinkable
- happened: believing that wealthy countries were safe
behind a sort of “Great Wall of Medicine,” we all saw
waves of Covid sweeping across countries, who - one
after the other – began entering into total confinement.
We stood dumbfounded as we saw the hospitalizations
surge, increased deaths among those most fragile, and
the shutdown of our economy... while our sophisticated and ever-powerful technology failed to protect us.
It’s as if these unicorns, these start-ups with billion-dollar-plus valuations, had been struck down by a simple
pangolin. So what really happened?
Perhaps this disaster illustrates the fact that our
relationship with technology is in desperate need
of change, so that we can regain the ability to adapt,
which has enabled our species to extricate itself from
the most perilous situations. However, the war-like
rhetoric that came with the announcement of the
pandemic, painting it like a terrorist threat, suggested
that we are fighting a determined enemy, and thus blamed this strand of DNA encapsulated in a crown that
is Sars-Cov2, lurking at the borders of the living. This
distracts us from thinking about the root causes of the
ills we suffer. However, the question of our collective
responsibility remains unanswered: should our way of
life, our economic and social system, not be called into
question?
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Among the most pressing questions,
many have to do with the use of technology,
around what it has required and what
it has made possible.”
Does the massive exploitation of natural resources,
deforestation and intensive animal husbandry that
encroaches on natural habitats, placing us in direct
contact with them, significantly worsen the risks of
zoonosis? Does the specialization of economies and
the lengthening of supply chains raise the specter of a
general blockage and shortage of supplies in our world?
Digital technology has given us the ability to manage
complexity and build highly sophisticated organizations. The combination of robotics, artificial intelligence and now 5G networks connects our tools, collects
our data and dispatches our goods. As efficient actors
of liberal capitalism, we have used this unprecedented
power of organization to reduce costs and increase profits: zero inventory, so-called “just-in-time” production,
personalized manufacturing and delivery...
There have been colossal gains in productivity. They
have made goods and services more easily accessible
to as many people as possible, democratized travel and
paved the way for mass consumption, while online
sales platforms offer market access to a multitude of
small businesses. In emerging countries, particularly
in Asia, these phenomena have fostered the develop-

ment of a middle class over the past thirty years. But
this increased efficiency has often been imposed to the
detriment of the resilience of our organizations: when
we tighten the bolts as much as possible, we lose any
room for manoeuvre. As our model becomes more efficient, it also becomes more fragile. When a trial like the
Covid-19 pandemic shows up, it becomes paralyzed. If
our technology provides solutions to difficult logistical
problems, it does not yet allow us to address the complexity of our world as a whole. Artificial intelligence is
still no match for the butterfly effect.
However, when the machine seizes up, the resilience
factor, paradoxically, is human nature. The pandemic
has accelerated the digitization of our economy, triggering phenomena that were not expected for another
decade. The labour market, in particular, has found
itself in a state of upheaval. It has now settled in different situations: people working from home (whether
they like it or not); those whose work in an area that
is essential to our economic survival, and which can
only be done in contact with the public, therefore combining risk and fatigue; and finally, those who, in the
months to come, will bear the brunt of the economic
crisis, which will be compounded by a health crisis.
When humans become variables of adjustment, is
there still finality, according to the imperative stated
by the philosopher Immanuel Kant, or do we gradually
become a means of sustaining a system that works by
us, but not necessarily for us? By exacerbating inequalities in access to employment, care, education and
leisure, the pandemic has had the corollary effect of
diffracting society. It risks inducing a major political
crisis. Will our democracies ever recover?
In addition to these questions, there are those arising
from the fight against the virus itself. While Europeans
and North Americans debated the potentially oppressive nature of contact tracing applications, several
Asian countries, led by China, were putting drastic
measures in place to contain and control populations.
Taking advantage of a strong regime and infrastructures
that were already in place for social rating (this system
for evaluating behaviour), the Middle Kingdom contained the epidemic and revived its economy in record
time. This success sowed doubts in people’s minds: are

democracies able to face the scourge as effectively as
this, and protect their people? Should we give in to the
allure of increased control by a powerful regime?
These questions must now be raised, and with great
urgency. Firstly, because while the digitalization of the
world can lead to a better world, it can also lead to a
Brave New World. Secondly, because beyond the current pandemic,

the technological revolution
coincides with climate change,
which could be the greatest test
humanity has ever faced.”
Nothing less than the future of our species and all that
it would bring in its downfall are at stake if we fail to
change our lifestyles.
At the heart of this crisis, some proclaim that we must
return to some sort of normality. Business as usual,
even if it means changing the packaging to make it
seem like more of a “post-world.” Faced with this temptation to return to the good old methods, other wellintentioned voices whispered to us that a different
approach was possible: based on an Asia-centric world
order, underpinned by proven technologies, this new
vision of the world would aim for harmony, even if it
means re-establishing order in a strict way and building a different relationship between the individual
and the social body, their private life and their data.
In short, we would like to make ourselves think that we
only have two options: on the one hand, capitalism as
it has been practiced in recent decades. On the other, a
state capitalism that comes to us via the New Silk Roads
from a China that have conquered the virus. However,
it is only a dilemma for those who refrain from thinking of other solutions, for those who are not looking
for a third way. It’s up to us to think outside the box and
learn to live with the virus, as with any other natural
phenomenon. It’s up to us to make the unicorn and the
pangolin coexist in harmony.

Eric Salobir, OP
His scientific culture and his knowledge of financial issues allowed the Dominican Eric Salobir to become
the intermediary between two fascinating worlds: the Church and the Tech.
Consultant to the Holy See for the past 8 years, he is at the head of the Human Technology Foundation and the
Optic network, which work to place the human at the heart of technology. This network, created in 2012, who has
several thousand members, including major figures from Silicon Valley, and is deploying its research activities to
bring ethics in digital technology from San Francisco to Paris, Montreal, Geneva, Rome, Oxford, Boston, Brussels
and soon Toronto.
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DO YOU REALLY
WANT TO KNOW
THE TRUTH?
MAXIME ALLARD, OP
PROFESSOR OF PHILOSOPHY AND THEOLOGY
DOMINICAN UNIVERSITY COLLEGE

We’ve been saying…
We’ve been saying, at least since the time of Aristotle,
that humans wish to know and understand reality.
Descartes echoed the notion. We keep repeating it. It’s
true that we repeat it. I have verified it and can tell you
with absolute certainty: it is true.
Fine. We’ve said it. And it is true that Aristotle and
Descartes wrote something to that effect. But who
among you readers would have gone to verify it, in
Greek and Latin text to boot? I’ll give you the references
if you ask for them. But I am willing to bet that you
would take my word for it. Why? Because it is written
here, before your very eyes. Because I am the one who
is saying it, and you believe me to be credible; I usually
don’t lie on these types of topics, and - after all - it’s
coming from a university professor. And not from just
any university: the Dominican University College...
Let’s start over. We were talking about wanting to know
the truth. Let’s be more specific:

We want to receive complete truths,
verified information, of recognized points.
We would like to receive it without having
to re verify everything ourselves.”
We want to trust those who we believe it to be credible.
Even then, are our criteria for recognizing someone’s
credibility enough?
We say it, it’s true, I am telling you, that we desire to
understand and read what is real. We want it because
we want to base our opinions on these points and infor-
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mation. We don’t want to repeat false or non-verifiable
information. Our credibility is on the line!
Great. Now what does all of this lead to? To this: where
does “truth” fall in our relationships with various social
or traditional media? What about truth in social debates
or political exchanges, the ones in which we participate
in as well as those we observe, with passive interest?
What about the place of truth in our discussions on meaningful projects?

Three comments
Each person would ask for a lengthy explanation, which
I will spare you here. There are three that can be the
subject of great debate. In fact, you need not worry,
since these have been ongoing since at least the time of
Socrates, Plato, Aristotle and the “sophists” of their time.
Let’s point out, then, first of all, that not everything can
be an occasion for true propositions. Even in the world
of science. As soon as values come into play, it is the idea
of good or standardness that comes into play.

And, what’s good and what’s true some would say - are perhaps convertible,
but only under certain conditions.”
The same thinkers, including my brother Thomas
Aquinas, would say that what’s good and what’s true are
only true in God. And God rarely speaks on television
or on the web! And, generally speaking, we do not have
direct access to God’s ideas, to help us see them clearly
in our discussions about the future!

Secondly, political and social exchanges take on projects, the choice between possible and financially
viable projects, as well on points of view regarding
engineering, architecture, or any other scientific discipline, and do not reveal the need or depend in any
way on the universal. In this case, the word that carries
them, the arguments that support or resist them, are
not submitted to the scientific or metaphysical requirements of the truth. We find ourselves at the heart of a
rhetoric in which the truth is not entirely absent, to be
sure, but is not the moderator of exchanges either. We
can deplore it, like Plato, but that is not the case. We
still haven’t moved beyond going over the credibility
of sources, witnesses, respect for the law and certain
deontological codes, over the opposition towards certain types of affective manipulations.
Thirdly, the corollary of the desire to know is the desire
to learn, the desire to truly engage in a personal quest
for truth, for truthfulness. In other words, the truth is
expressed in the first person in two meanings: “I say
that this is true and here is why I think this, and you are
free to verify my arguments; we can even verify them
together.” But I can also just as well say: “I am telling
the truth, I promise to you that I am true in what I say,
I do not seek to deceive you or to manipulate you or to
glorify myself at your expense; I beg you to believe me
on my word of honour.

So we should just say anything?
Can we just say anything then? Yes, we can. People are
doing this for all kinds of reasons. But just because it is
possible and because we encounter delusional, false, insidious comments, it does not mean that it is desirable or

justifiable in our public spaces, on the media, and in our
interpersonal or community exchanges. So what, then?
It is important to develop an asceticism for speaking,
a discipline for speaking.

It would be important to commit ourselves,
when we take the floor, to adjust this to
the fragility of our knowledge, to its limits,
to clearly define the value of the arguments
that we add to our subject.”
It would therefore be important that our words be
proposals, requests, real advice inviting the people to
whom we address them to become active listeners and
actors, who are truly critical and in search of knowledge
and truth. This is not a given, and is never a fact that
happens once and for all.
Believe me, this provision is the result of an education,
a conversion and reform of our temptations to make
others believe that we are credible. Trust me, this attitude is as humble in relation to others as it is in relation
to what we think we know. I swear it, once we agree to
enter this game, reading and listening to the news, discussing social or political projects with others takes on
a different flavour, a different tone. The common quest
for truth has a charm. I succumb to it. I will give you
some time to go and find it… unless you want to come
find it with me.
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THE MISSING PIECE OF THE
BUSINESS ETHICS PUZZLE:

ETHICS OF CARE
ARTHUR L. LANE
DOMINICAN UNIVERSITY COLLEGE ALUMNUS

After returning to school following over twenty years
of experience in corporate training and sales management, I recently had the privilege of defending my MA
thesis at the Dominican University College. I argued
in my thesis that Canadian companies are missing an
important opportunity to embrace a normative ethic
that is not just of immediate accretive value, but will
be of even greater competitive value in a post-pandemic reality. That research investigated the public
ethical statements businesses make, and how expanding awareness of complementary normative ethics
could enhance their competitive position. Specifically,
I argued that Canadian companies were missing out on
an opportunity to leverage the ethics of care.
In Canada, a significant number of businesses publish
a code of ethics. Canadian companies are to be
applauded for producing these documents. While it is
a voluntary exercise in Canada, many U.S. companies
are required to publish codes to comply with legislation or to hold listings on securities exchanges. At their
root, these documents are a collection of ethical statements, making claims as to how a particular company
will behave in the marketplace. The aim of these documents is at least two-fold: to educate staff as to how
they will be regulated, and to advertise to the market
that the company can be trusted to do business with.
As they make ethical statements, and ethics is the
domain of philosophy, it is useful to view those documents under the philosophical lens of applied ethics.
After all, if Canadian businesses are going to have
ethics codes, we as philosophers should endeavour to
help make those codes as robust as possible. The aim
of my thesis, then, was to ‘look under the hood’ of a collection of codes gathered from the marketplace, analyze the types of statements they make, and see what
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modern ethical theories could add to these documents.
It became readily apparent that Canadian codes rely
heavily on a combination of deontological and utilitarian ethics, almost to the exclusion of any other normative ethical framework. This is not wrong on the face of
it. The statements these documents already make are
likely appropriate, and the fact that these documents
draw from more than one normative ethic mirrors how
people tend to do ethics: by drawing on the ethic that
suits the situation.

However, there exists another
ethical framework that, if integrated
into these codes, has the power to transform
businesses that value relationship-centric
sales and operations models:
the ethics of care.”
The ethics of care is a complementary normative ethic
that espouses the importance of relationships in moral
development and action. Its modern conception began
with the work of Carol Gilligan, whose In a Different
Voice (1982) identified an alternative method of moral
reasoning that had been missed under Lawrence Kohlberg’s theory of moral development, which gravitated
toward justice-based reasoning in solving moral dilemmas. Gilligan proved that relationship-based reasoning
in those same moral dilemmas was not only present,
but also a legitimate and viable path toward moral
development. Nel Noddings carried that work forward
shortly after in her important work Caring (1984), wherein she posited the dualistic nature of care as necessarily involving the recognition by the person cared for

that they are indeed receiving care. Joan C. Tronto, in
Moral Boundaries (1993), offered a definition of care, a
set of best practices, and a fully developed framework
that explicated the roles of attentiveness, responsibility, competence, responsiveness, and integrity. Since
these works, ethics of care theories have been readily
integrated into education and health-care. To date,
however, few have suggested that caring has a role to
play in the realm of business. My thesis argued that
ethics of care has an important place in business
interactions, and that leveraging this ethic could translate into favourable business outcomes.
My argument requires recognition that business
relationships have important similarities to the way
health-care professionals and patients interact. Those
interactions are steeped in ethics of care notions:
acknowledging the vulnerabilities of the patient, recognizing power differentials, adopting the position of
the patient to avoid introducing biases or assumptions,
and accepting responsibility to competently carry out
a solution to the needs of the patient. That paradigm
can map perfectly onto how businesses should interact with their customers: understanding that the
customer is almost always at some disadvantage due
to their business need, adopting their position to better understand the needs they express, and delivering
on solutions in a competent manner. I further argue
that business interlocutors should mimic health-care
interaction stances with customers, most importantly
the deliberative model that sees doctors and patients
working toward a common goal in tandem. Once these
ideas are implemented – understanding the power of
the ethics of care, realizing the fact that businesses
and health-care professionals interact in nearly identical manners, and skilfully adapting the various patient
interaction models in use today – it becomes easy to
see that a business that values relationships would be

very well served by investigating an ethic that is built
entirely upon relationships – the ethics of care.
That understood, we return to code of ethics documents.

The task for the modern business
becomes to enshrine ethics of care
into their codes.”
Certainly, existing codes need not jettison the deontological or utilitarian code entries that already exist;
ethics of care entries can work perfectly well alongside those entries, but the power of their presence in
a modern code will manifest in at least four ways. It
will encourage a culture shift within the business that
moves away from seeing customers as mere transactions and instead formalizes the importance of relationships. It strips practitioners of the bad habits that
arise from failing to visualize business needs from the
point of view of the one experiencing those needs. It
encourages staff to prove to themselves that they are
competent to carry out the tasks they have promised to
the customer. It also acts as an important differentiator: businesses that integrate ethics of care into their
codes will stand out for all the right reasons, especially
in the business world that is being re-shaped before
our eyes as a result of the COVID-19 pandemic. An
objector might say that his business does all of these
things already, but therein lies the rub: none of the
code of ethics documents I analyzed make statements
that reflect this important ethic. There exists now an
opportunity for businesses to rethink and re-state how
they will interact with customers in the post-pandemic
reality. Adopting the ethics of care is a sound strategy
for navigating that future.
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> READING NOTEBOOK

ERIC SALOBIR, OP

DIEU ET
LA SILICON VALLEY
Published on October 1, 2020, this book is intended to be
- in addition to being a fascinating read - a tool to provide
benchmarks for companies, managers, researchers and
all those who relate to the field of artificial intelligence
and other disruptive technologies. It aims to trigger a
reflection, leading to an ethical use of these technologies
for the common good, to a respect for man both in terms
of body, soul and the environment.
Eric Salobir is a Dominican priest, and a graduate in
theology, philosophy and business administration. He
is chairman of the executive committee of the Human
Technology Foundation, founder of OPTIC (an initiative
to create an international network of research and action,
placing people at the heart of technological development)
and is an expert to the Holy See on technological issues.
He advises managers of large companies and public
policy actors on ethical issues relating to technology.

DIEU ET LA SILICON VALLEY

is available for purchase on:
www.leslibraires.ca | www.chapters.indigo.ca

MICHEL PROULX, OPRAEM

ENTRE PUISSANCE
ET DÉPOUILLEMENT,
PRIER L’ÉVANGILE DE MARC
Published on April 15, 2020, in the midst of a pandemic,
this collection is intended to support active reading of 13
passages from the Gospel of Mark. It reminds us of the
importance of humility, which brings hope and happiness, versus the quest for power and glory, which can lead
to discouragement and disappointment.

ENTRE PUISSANCE ET DÉPOUILLEMENT,
PRIER L’ÉVANGILE DE MARC

is available for purchase on:
www.mediaspaul.ca

USEFUL INFORMATION:
Albert-le-Grand Library and Bookstore

2715, Côte Ste-Catherine, Montréal, Québec H3T 1B6, Canada
albertlegrand1221@yahoo.ca
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Michel Proulx, OPRAEM, is professor of Bible studies at
the Dominican University College Pastoral Institute. As a
master teacher to the Premonstratensians for 19 years, he
is now the prior of his community. He also has extensive
training in psychology.

BECOME A PARTNER
OF THE DOMINICAN UNIVERSITY COLLEGE FOUNDATION
TODAY AND TOMORROW…
☐☐ A one-time donation by cheque, credit card and
online via our website : http://fcud.ca
☐☐ Monthly donation by cheque or credit card
The monthly donation is a significant way to show
your loyalty to the mission of the Foundation.
☐☐ In Memoriam donation, online (on our website),
by phone or by cheque.
☐☐ Donations of eligible stocks
(stocks on the financial market and other eligible stocks) You can donate your registered plan
to the Dominican University College Foundation
by indicating it in your will.
☐☐ Donation of a registered plan (RRSP or RRIF)
You can donate your registered plan to the Dominican University College Foundation by indicating it in your will.
☐☐ Legacy gift
Designating the Dominican University College
Foundation in your will is a simple way to
leave some of your possessions to an honourable mission. Choosing to make a legacy
donation in your will is also a way to transmit
to your inheritors the values you cherished
throughout your life and to make sure that they
will be transmitted to the future generations.

☐☐ Donation of a life insurance policy
By transferring a life insurance policy you currently hold to the Foundation or by subscribing
to a new life insurance policy and designating
the Foundation as the beneficiary.
☐☐ Donation of real estate
You can donate a family residence to the
Foundation while you still continue using it for
the rest of your days. You will receive a receipt
for tax purposes corresponding to the estimated value of your possession at the time of the
donation.
For additional information please contact us:
Phone: 514 739-9084
Toll free: 1 888 739-9084
Email: info@fcud.ca

GIVING TO THE DOMINICAN UNIVERSITY
COLLEGE FOUNDATION MEANS:
▶▶ Supporting the exceptional teaching provided
by the Dominican University College, including
research;
▶▶ Contributing to preserve human and Christian
values;
▶▶ Helping our students;
▶▶ Improving the teaching environment;
▶▶ Encouraging projects;
▶▶ Supporting chairs;
▶▶ Ensuring the perenniality of the Dominican
cultural heritage.

2715 Chemin de la
Côte-Sainte-Catherine
Montreal, QC H3T 1B6

24

ESSENTIALS • VOLUME 18 | NUMBER 2

Tel.: 514-739-9084
Toll free: 1 888 739-9084

info@fcud.ca
www.fcud.ca

